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the math and the mission. The teaching of the Paramahamsa
stressed the central truth that God is both personal and
impersonal (saguna and nirguna) and that He can be realized
by jndna and bhakti. This view throws a flood of light on
Viyistadvaita as a philosophy of religion and on the points of
approach between S'ankara and Ramanuja.

Religion is the realization of God, and the experiences of
the three seers, Vamadeva, Prahlada and Nammazhvar, furnish
the key to the understanding of Vis'istadvaita. Rsi Varna-
deva realized the all-pervasive nature of Brahman when he said
" I am Manu, I am the Sun " and Prahlada was gifted with
the same Brahmadrsti or God-consciousness as is clear from
his utterance: (< All is from me, I am all, within me is all."
Nammazhvar's experience just before he attained mukti is true
to type. His unitive consciousness was poetically described
in a mystic way when he said that his separatist feeling was-
devoured by Divinity and that the bliss of union was ineffable-
and fecunditive.  The URanisads, in their outpourings of
the integral experience of Brahman or Raripurna Brahma-
nubhava, bring out His essential nature or svarupa as satyam^
Jndnam and anandam. As the Sadvidyd says, He is {he sat
without a second who is eternally self-realized and the Visnu
Purana explains sat as the Being of our being (Tadbhavabhaw)^
Sat is like the juice in the tree which pervades it and, like salt
dissolved in water, the atman is dissolved in Brahman and is
inseparable from It. Brahman is the Supreme Light (Param
Jyotis) that illumines all lights and the mukta attains it as
his true nature as the blindfolded man is free when his sight
is restored and reaches bis place. Another Upanisad defines
Brahman as anandamaya and, after attempting a calculus of
pleasures, concludes that the bliss of Brahman is ineffable and
indefinable and the only definition is experience-definition.